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vi PREFACE,

books, which seemed at first sight but an amorphous mass
or collection of hurried and disconnected jottings, now in
ini:, now in pencil; with a multitude of cross references
made by symbols and abbreviations whose very significance
had to be laboriously learned ; with abrupt beginnings
and still more abrupt endings; with pages crowded with
successive strata, as it were, of reflections and references,
followed by pages almost or entirely blank, speaking of
sections or fields meant to be further explored; with an
equal multitude of erasures, now complete, now incom-
plete, now cancelled; with passages marked as trans-
posed or as to be transposed, or with a sign of interroga-
tion which indicated, now a suspicion as to the validity
or accuracy of a statement, now a simple suspense of
judgment, now a doubt as to position or relevance, now
a simple query as of one asking, ITave I not said this, or
something like this, before? In a word, what we had
were the note-books of the scholar and the literary work-
man, well ordered, perhaps, as a garden to him who
made it and had the clue to it, but at once a wilderness
and a labyrinth to him who had no hand in its making,
and who had to discover the way through it and out of
it by research and experiment. But patient, and, I will
add, loving and sympathetic work, rewarded the editor
and his kind helpers. The clue was found, the work
proved more connected and continuous than under the
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labour; the sources had to be comsulted alike for the
purposes of verification and determination of relevance
and place. The references, too, in the note-books were
often of the briefest, given, as it were, in algebraics, and
they had frequently to be expanded and corrected ;
while the search into the originals led now to the making
of excerpts, and now to the discovery of new authorities
which it seemed a pity not to use. As a result, the
notes to Lecture IX. are mainly the author’s, though all
as verified by other hands; but the notes to Leoture X.,
and in part also XI., are largely the editor’s. This is
stated in order that all responsibility for errors and
inaccuracies may be laid at the proper door. It seemed
to the editor that, while he could do little to make the
text what the author would have made it if it had been
by his own hand prepared for the press, he was bound,
in the region where the state of the MSS. made a discreet
use of freedom not only possible but compulsory, to
make the book as little unworthy of the scholarship and
scrupulous accuracy of the author as it was in his power
to do.

The pleasant duty remains of thanking two friends
who have greatly lightened my labours. The first is
Vernon Bartlet, M.A.; the second, Professor Sanday.
Mr. Bartlet’s part has been the heaviest; without him
the work could never have becn done. He laboured at
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2 . 1. INTRODUCTORY.

tigated. There have been inquiries, which in some cases
have arrived at positive results, as to the causes of par-
ticular changes or developments in Christianity —the
development, for example, of the doctrine of the Trinity,
or of the theory of a Catholic Church. But the main
question to which I invite your attention is antecedent
to all such inquiries. It asks, not how did the Christian
societies come to believe ome proposition rather than
another, but how did they come to the frame of mind
which attached importance to either the one or the other,
and made the assent to the one rather than the other a
condition of membership.

In investigating this problem, the first point that is
obvious to an inquirer is, that the change in the centre
of gravity from conduct to belief is coincident with the
transference of Christianity from a Semitic to a Greek
soil. The presumption is that it was the result of Greek
influence. It will appear from the Lectures which follow
that this presumption is true. Their general subject is,
consequently, The Influence of Greece upon Christianity.

The difficulty, the interest, and the importance of the
subject make it incumbent upon us to approach it with
caution. It is necessary to bear many points in mind
as we enter upon it; and I will begin by asking your
attention to two conmsiderations, which, being true of
all analogous phenomena of religious development and
change, may be presumed to be true of the particular
phenomena before us.

1. The first is, that the religion of a given race at a
given time is relative to the whole mental attitude of




































14 1. INTRODUCTORY.

theological ideas: we shall find that it was an age in
which men were feeling after God and not feeling in
vain, and that from the domains of ethics, physics, meta- ,
physics alike, from the depths of the moral consciousness,
and from the cloud-lands of poets’ dreams, the ideas of
men were trooping in one vast host to proclaim with a
united voice that there are not many gods, but only One,
one First Cause by whom all things were made, one
Moral Governor whose providence was over all His
works, one Supreme Being of infinite power, wisdom,
and goodness.”

‘We shall look at the facts which indicate the state of
religion: we shall find that it was an age in which the
beliefs that had for centuries been evolving themselves
from the old religions were showing themselves in new
forms of worship and new conceptions of what God
needed. in the worshipper; in which also the older ani-
malism was passing into mysticism, and mysticism was
the preparation of the soul for the spiritual religion of
the time to come.

‘We shall then, in the case of each great group of ideas,
endeavour to ascertain from the earliest Christian docu-
ments the original Christian ideas upon which they acted;
and then compare the later with the earlier form of those
Christian ideas; and finally examine the combined result
of all the influences that were at work upon the mental
attitude of the Christian world and upon the basis of
Christian association.

I should be glad if I could at once proceed to examine
some of these groups of facts. But since the object
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inductions 80 ‘many moulds, so to speak, into which we
press the plastio stitements of early writers. We assume
‘the primitiveness of distinctions which for the most part
represent only the provisional conclusions of earlier gene-
rations of scholars, and stages in our own historical edu-
cation ; and we arrange facts in the categories which we
find ready to hand, as Jewish or Gentile, orthodox or
heretical, Catholic or Gnostic, while the question of the
reality of such distinctions and such categories is one of
the main points which our inquiries have to solve.

3. In the third place, it is necessary to take account
.of the under-currents, not only of our own age, but of
the past ages with which we have to deal. Every age
has such under-currents, and every age tends to be un-
conscious of them. We ourselves have succeeded to a
splendid beritage. Behind us are the thoughts, the
beliefs, the habits of mind, which have been in process
of formation since the first beginning of our race. They
are inwrought, for the most part, into the texture of our
nature. We cannot transcend them. To them the mass
of our thoughts are relative, and by them the thoughts
of other generations tend to be judged. The importance
of recognizing them as an element in our judgments of
other generations increases in proportion as those genera-
tions recede from our own. In dealing with a country
or a period not very remote, we may not go far wrong in
assuming that its inheritance of ideas is cognate to our
own. But in dealing with a remote country, or a remote
period of time, it becomes of extreme importance to allow
for the difference, so to speak, of mental longitude. The
men of earlier days had other mental scenery round them.
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¢ Whatever acts, is body,” it was said. Mind is the
subtlest form of body, but it is body nevertheless. The
conception of a direct action of the one upon the other
presented no difficulty. It was imagined, for instance,
that demons might be the direct causes of diseases,
because the extreme tenuity of their substance enabled
them to enter, and to exercise a malignant influence
upon, the bodies of men. So water, when exorcized from
all the evil influences which might reside in it, actually
cleansed the soul.! The conception of the process as
symbolical came with the growth of later ideas of the
relation of matter to spirit. It is, so to speak, a ration-
alizing explanation of a conception which the world was
tending to outgrow.

Academ. 1. 11. 39; by their followers, Plutarch [ Aetius], de Plac. Philos.
1. 11. 4 (Diels, p. 310), oi Zrwixol xdvra 7¢ aiTia cwpard’ Fveipara
ydp ; 8o by Seneca, Epist. 117. 2, “quicquid facit corpus est;” so
among some Christian writers, e.g. Tertullian, de Anima, 5.

1 The conception underlies the whole of Tertullian’s treatise, de Bap-
tismo : it accounts for the rites of exorcism and benediction of both
the oil and the water which are found in the older Latin service-books,
e.g. in what is known as the Gelasian Sacramentary, i. 73 (in Muratori,
Liturgia Romana vetus, vol. i. p. 594), * exaudi nos omnipotens Deus
et in hujus aque substantiam immitte virtutem ut abluendus per eam
et sanitatem simul et vitam mereatur seternam.” This prayer is imme-
diately followed by an address to the water, ¢ exorcizo te creatura aquam
per Deum vivum. . . adjuro te per Jesum Christum filium ejus unicum
dominum nostrum ut efficiaris in eo qui in te baptizandus erit fons
aqua salientis in vitam @ternam, regenerans eum Deo Patri et Filio et
Spiritui Sancto . ..” So in the Gallican Sacramentary published by
Mabillon (de Liturgia Gallicana libri tres, p. 362), *exorcizo te fons
aqus perennis per Deum sanctum et Deum verum qui te in principio
ab arida separavit et in quatuor fluminibus terram rigore precepit : sis
squa sancta, aqua benedicta, abluens sordes et dimittens peccata. . . "












24 : 1. INTRODUCTORY."

sciences, is chaos; behind it is order. We may march
in its progress, not only with the confidence of scientifio
certainty, but also with the confidence of Christian faith.
It may show some things to be derived which we thought’
to be original ; and some things to be compound which:
we thought to be incapable of analysis; and some things'
to be phantoms which we thought to be realities. But
it will add a new chapter to Christian apologotics ; it
will confirm the divinity of Christianity by showing it to
be in harmony with all else that we believe to be divine;
its results will take their place among thosc truths which
burn in the souls of men with & fire that cannot be
quenched, and light up the darkness of this stormy scs
with a light that is never dim.
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element was partly critical, the distinguishing between
true and spurious tfreatises, or between true and false
readings ; but chiefly exegetical, the explanation of an
author’s meaning. It is spoken of as the prophetess of
the poets,! standing to them in the same relation as the
" Delphian priestess to her inspiring god.

The main subject-matter of this literary education was
the poets. They were read, not only for their literary,
but also for their moral value.? They were read as we
read the Bible. They were committed to memory. The
minds of men were saturated with them. A quotation
from Homer or from a tragic poet was apposite on all
occasions and in every kind of society. Dio Chrysostom,
in an account of his travels, tells how he came to the
Greek colony of the Borysthenite, on the farthest borders
of the empire, and found that even in those remote settle-
ments almost all the inhabitants knew the Iliad by heart,
and that they did not care to hear about anything else.?

2. Grammar was succeeded by Rhetoric—the study
of literature by the study of literary expression and quasi-
forensic argument. The two were not sharply distin-
guished in practice, and had some elements in common.
The conception of the one no less than of the other had
widened with time, and Rhetoric, like Grammar, was
variously defined and divided. It was taught partly by
precept, partly by example, and partly by practice. The
professor either dictated rules and gave lists of selected

1 zpodijris, Sext. Emp. adv. Gramm. 1. 279.

2 Strabo, 1. 2. 3, od Yuxaywylas xdpw Simovler Yidijs dAA Twd-
povwpod.

8 Dio Chrys. Orat. xxxvi. vol. ii. p. 51, ed. Dind.






82 II. GREEK EDUCATION.

structure as well as the style of what he wrote, and to
vary both the style and the subject-matter. Sometimes he
had the use of the professor’s library;! and though writ-
ing in his native language, he had to construct his periods
according to rules of art, and to avoid all words for which
an authority could not be quoted, just as if he were an
English undergraduate writing his Greek prose. The
crown of all was the acquisition of the art of speaking
extempore. A student’s education in Rhetoric was finished
when he had the power to talk off-hand on any subject
that might be proposed. But whether he recited a pre-
pared speech or spoke off-hand, he was expected to show
the same artificiality of structure and the same pedantry
of diction. *You must strip off all that boundless length
of sentences that is wrapped round you,” says Charon to
the rhetorician who is just stepping into his boat, *“and
those antitheses of yours, and balancings of clauses, and
strange expressions, and all the other heavy weights of
speech (or you will make my boat too heavy).”2

To a considerable extent there prevailed, in addition
to Belles Lettres and Rhetoric, a teaching of Philoso-
phy. It was the highest clement in the education of
the average Greek of the period. Logic, in the form
of Dialectic, was common to Philosophy and Rhetorie.
Every one learnt to argue: a large number learnt, in
addition, the technical terms of Philosophy and the out-
lines of its history. Lucian? tells a tale of a country
gentleman of the old school, whose nephew went home
from lecture night after night, and regaled his mother

1 Philostr. V. 8. 2. 21. 3, of Proclus.
2 Lucian, Dial. Mort. 10. 10. 3 Hermotim, 81,
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lectures, and form, as it were, a photograph of a philo-
sopher’s lecture-room.

Against this degradation of Philosophy, not only the
Cynics, but almost all the more serious philosophers pro-
tested. Though Epictetus himself was a professor, and
though he followed the current usages of professorial
teaching, his life and teaching alike were in rebellion
against it. “If I study Philosophy,” he says, ‘“with a
view only to its literature, I am not a philosopher, but
a littérateur ; the only difference is, that I interpret
Chrysippus instead of Homer.”! They sometimes pro-
tested not only against the degradation of Philosophy,
but also against the whole conception of literary educa-
tion. ‘There are two kinds of education,” says Dio
Chrysostom,? “the one divine, the other human; the
divine is great and powerful and easy; the human is
mean and weak, and has many dangers and no small
deceitfulness. The mass of people call it education
(waideiav), as being, I suppose, an amusement (wa:diav),
and think that a man who knows most literature —
Persian and Greek and Syrian and Phoeenician—is
the wisest and best-educated man; and then, on the
other hand, when they find & man of this sort to be
vicious and cowardly and fond of money, they think the
education to be as worthless as the man himself. The
other kind they call sometimes education, and sometimes
manliness and high-mindedness. It was thus that the
men of old used to call those who had this good kind
of education—men with manly souls, and educated as

1 Enchir. 49 : see also Diss. 3. 21, quoted below, p. 102,
2 Orat. iv. vol. i p. 69, ed. Dind.
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might be regarded as exceptional, as by the fact of the
recognition of teachers by the State and by municipalities.

The recognition by the State took the double form of
endowment and of immunities from public burdens.

(a) Endowments probably began with Vespasian, who
endowed teachers of Rhetoric at Rome with an annual
grant of 100,000 sesterces from the imperial treasury.
Hadrian founded an Athensum or University at Rome,
like the Museum or Ubniversity at Alexandria, with an
adequate income, and with & building of sufficient im-
portance to be sometimes used as a Senate-house. He
also gave large sums to the professors at Athens: in this
he was followed by Antoninus Pius: but the first per-
manent endowment at Athens seems to have been that of
Marcus Aurelius, who founded two chairs in each of the
four great philosophical schools of Athens, the Academic,
the Peripatetic, the Epicurean, and the Stoic, and added
one of the new or literary Rhetoric, and one of the old
or forensic Rhetoric.!

Augustus (Suet, de tllustr. Gramm. 17). The inscriptions of Asia
Minor furnish several instances of teachers who had left their homes

to teach in other provinces of the Empire, and had returned rich
enough to make presents to their native cities.

1 The evidence for the above paragraph, with ample accounts of
additional facts relative to the same subject, but unnecessary for the
present purpose, will be found in F. H. L. Ahrens, de Athenarum
statu politico et literario twle ab Achaict feederis interitu usque ad
Antoninorum tempora, Gottingen, 1829 ; K. O. Miiller, Quam curam
respublica apud Gracos ¢t Romanos literis doctrinisque colendis et
promovendis impenderit, Gottingen (Programm zur Sicularfeier), 1837 ;
P. Seidel, de scholarum que florente Romanorum tmperio Athenis
exstiterunt conditione, Glogau, 1838 ; C. G. Zumpt, Ueber den Bestand
der philosophischen Schulen in Athen und die Succession der Scholar-
chen, Berlin (Abhandl. dor Akademie der Wissenschaften), 1843 ; L.
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burdens which tended in the later empire to impoverish
the middle and upper classes. They were consequently
equivalent to the gift from the municipality of & consi-
derable annual income.

3. A third indication of the hold of education upon
contemporary society is the place which its professors
held in social intercourse. They were not only a recog-
nized class; they also mingled largely, by virtue of their
profession, with ordinary life. If a dinner of any pre-
tensions were given, the professor of Belles Lettres must
be there to recite and expound passages of poetry, the
professor of Rhetoric to speak upon any theme which
might be proposed to him, and the professor of Philoso-
phy to read a discourse upon morals. A ‘‘sermonette’
from one of these professional philosophers after dinner
was as much in fashion as a piece of vocal or instrumental
music is with us.! All three kinds of professors were
sometimes part of the permanent retinue of a great house-
hold. But the philosophers were even more in fashion
than their brother professors. They were petted by great
ladies. They became ‘ domestic chaplains.”? They were

1 Lucian’s Convivium is a8 humorous and satirical description of
such a dinner. The philosopher reads his discourse from a small,
finely-written manuscript, c¢. 17. The Deipnosophiste of Athensus,
and the Questiones Conviviales of Plutarch, are important literary
monuments of the practice.

3 An interesting corroboration of the literary references is afforded
by the mosaic pavement of a large villa at Hammém Grous, near Milev,
in North Africa, where *the philosopher’s apartment,” or ¢ chaplain’s
room” ( filosophi locus), is specially marked, and near it is a lady (the
mistress of the house?) sitting under a palm-tree. (The inscription is
given in the Corpus Inscr. Lat. vol. viii. No. 10890, where reference
is made to a drawing of the pavement in Rousset, Les Bains de Pom-
peianus, Constantine, 1879).
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caricatures. The fact of their frequency, and also the
fact that such men as he describes could exist, strengthen
the inference which other facts enable us to draw, as
to the large place which the professional philosophers
occupied in contemporary society. The following is his
picture of Thrasycles:!

“ He comes along with his beard spread out and his eyebrows
raised, talking solemnly to himself, with a Titan-like look in his
eyes, with his hair thrown back from his forehead, the very
picture of Boreas or Triton, as Zeuxis painted them. This is
the man who in the morning dresses himself simply, and walks
sedately, and wears a sober gown, and preaches long sermons
about virtue, and inveighs against the votaries of pleasure: then
he has his bath and goes to dinner, and the butler offers him a
large goblet of wine, and he drinks it down with as much gusto
as if it were the water of Lethe: and he behaves in exactly the
opposite way to his sermons of the morning, for he snatches all
the tit-bits like a hawk, and elbows his neighbour out of the
way, and he peers into the dishes with as keen an eye as if he
were likely to find Virtue herself in them ; and he goes on
preaching all the time about temperance and moderation, until
he is so dead-drunk that the servants have to carry him out.
Nay, besides this, there is not a man to beat him in the way of
lying and braggadocio and avarice: he is the first of flatterers
and the readiest of perjurers: chicanery leads the way, and
impudence follows after: in fact, he is clever all round, doing
to perfection whatever he touches.”

4. But nothing could more conclusively prove the
great hold which these forms of education had upon their
time than the fact of their persistent survival. It might
be maintained that the prominence which is given to
them in literature, their endowment by the State, and

1 Tymon, 50, 51.
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lost its original force, and became the general designation
of a public teacher, superseding the special titles, ¢ phi-
losopher,” ¢sophist,” ‘rhetorician,” ‘“grammarian,”’ and
ending by being the synonym of ¢ doctor.”!

The practice of lecturing, that is of giving instruction
by reading an ancient author, with longer or shorter
comments upon his meaning, comes to us from the schools
in which a passage of Homer or Plato or Chrysippus was
read and explained. The “lecture” was probably in the
first instance a student’s exercise: the function of the
teacher was to make remarks or to give his judgment
upon the explanation that was given: it was not so much
legere as pralegere, whence the existing title of ¢ pree-
lector.”2

The use of the word ¢ chair” to designate the teacher’s
office, and of the word ‘faculty” to denote the branch
of knowledge which he teaches, are similar survivals of
Greek terms,®

1 Profiteri, professio, are the Latin translations of érayyéAdecfar,
érayyelia : the latter words are found as early as Aristotle in connec-
tion with tho idea of teaching, ra & moAerika é&rayyéAdovras piv
Si8daoke of dopioral wpdrrer 8 alrdv oddels, Arist. Eth. N. 10. 10,
p. 1180 b, and apparently rods &rayyeAAopévous is used absolutely for
¢ professors” in Soph. Elench. 13, p. 172a. The first use of profiteri
in an absolute sense in Latin is probably in Pliny, e.g. Ep. 4. 11. 1,
«gudistine V. Licinianum in Sicilia profiteri,” *is teaching rhetoric.”

2 See note on p. 33: an early use of prelegere in this sense is
Quintil. 1. 8. 13.

8 Facultas is the translation of 8¢vaus in its meaning of an artora
branch of knowledge, which is found in Epictetus and elsewhere, e.g.
Diss. 1. 8 tit., 8, 15, chiefly of logic or rhetoric : a writer of the end
of the third century draws a distinction between Suvdues and réxvas,
and classes rhetoric under the former: Menander, Ilepi émibesxrindy,
in Walz, Rhett. Gr. vol ix. 196,
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but in the case of others of those professors, the nomina-
tion was in the hands of ¢ the best and oldest and wisest
in the city,” that is, either the Areopagus, or the City
Council, or, as some have thought, a special Board.!
Elsewhere, and apparently without exception in later
times, the right of approval of a teacher was in the hands
of the City Council, the ordinary body for the adminis-
tration of municipal affairs.2 The authority which con-
ferred the right might also take it away: a teacher who
proved incompetent might have his licence withdrawn.?
The testing of qualifications preceded the admission to

1 Lucian, Eunuchus, 3, after mentioning the endowment of the chairs,
says, &8« 82 drobavdrros dvrdv Tivos dAov dvricalioracfac Soxpas-
Oévra Yy 7év dpiocTwy, which last words have been variously
understood : see the treatises mentioned above, note 1, p. 38, especially
Ahrens, p. 74, Zumpt, p. 28. In the case of Libanius, there was a
Yidpwpa (Liban. de fort. sua, vol. i. p. 59), which points to an assimi-
lation of Athenian usage in his time to that which is mentioned in the
following note.

2 This was fixed by a law of Julian in 362, which, howerer, states
it as a concession on the part of the Emperor: “quia singulis civitati-
bus adesse ipse non possum, jubeo quisquis docere vult non repente
nec temere prosiliat ad hoc munus sed judicio ordinis probatus decretum
curialium mereatur, optimorum conspirante consilio,” Cod. Theodos.
13. 3. 5; but the nomination was still sometimes left to the Emperor
or his chief officer, the prefect of the city. This has an especial interest
in connection with the history of St. Augustine: a request was sent
from Milan to the prefect of the city at Rome for the nomination of a
magister rhetorice : St Augustine was sent, and so came under the
influence of St. Ambrose, 8. Aug. Confess. b. 13.

8 This is mentioned in a law of Gordian : “grammaticos seu oratores
decreto ordinis probatos, si non se utiles studentibus prabeant, denuo
ab eodem ordine reprobari posse incognitum non est,” Cod. Justin.
10. 52. 2. A professor was sometimes removed for other reasons
hesides incompetency, e.g. Prohmresius was removed by Julian for
Leing a Christiun, Eunap. Proheres. p. 92.












Lrcrore III.
GREEK AND CHRISTIAN EXEGESIS.

Two thousand years ago, the Greek world was nearer
than we are now to the first wonder of the invention of
writing. The mystery of it still seemed divine. The fact
that certain signs, of little or no meaning in themselves,
could communicate what & man felt or thought, not only
to the generation of his fellows, but also to the generations
that came afterwards, threw a kind of glamour over
written words. It gave them an importance and an im-
pressiveness which did not attach to any spoken words.
They came in time to have, as it were, an existence of
their own. Their precise relation to the person who first
uttered them, and their literal meaning at the time of
their utterance, tended to be overlooked or obscured.

In the case of the ancient poets, especially Homer,
this glamour of written words was accompanied, and
perhaps had been preceded, by two other feelings.

The one was the reverence for antiquity. The voice
of the past sounded with a fuller note than that of the
present. It came from the age of the heroes who had
become divinities. It expressed the national legends
and the current mythology, the primitive types of noble
life and the simple maxims of awakening reflection, the
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large scale in the Greek world in regard to Homer, was
felt in no less a degree by those Jews who had become
students of Greek philosophy in regard to their own
sacred books. The Pentateuch, in a higher sense than
Homer, was regarded as having been written under the
inspiration of God. It, no less than Homer, was so
inwrought into the minds of men that it could not be
set aside. It, no less than Homer, contained some
things which, at least on the surface, seemed inconsistent
with morality. To it, no less than to Homer, was
applicable the theory that the words were the veils of
a hidden meaning. The application fulfilled a double
purpose: it enabled educated Jews, on the one hand, to
reconcile their own adoption of Greek philosophy with
their continued adhesion to their ancestral religion, and,
on the other hand, to show to the educated Grecks with
whom they associated, and whom they frequently tried
to convert, that their literature was neither barbarous,
nor unmeaning, nor immoral. It may be conjectured
that, just as in Greece proper the adoption of the allego-
rical method had been helped by the existence of the
mysteries, so in Egypt it was helped by the large use in
earlier times of hieroglyphic writing, the monuments of
which were all around them, though the writing itself
had ceased.!

The earlicst Jewish writer of this school of whom any
remains have come down to us, is reputed to be Aristo-
bulus (about B.c. 170—150).2 In an exposition of the

1 The analogy is drawn by Clem. Alex. Strom. 5, chapters 4 and 7.

% It is impossible not to mention Aristobulus: he is quoted by
Clement of Alexandria (Strom. 1. 15, 22; b. 14; 6. 3), and extracts
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order of oreation which he learned in Egypt from the
books of Moses.! 8o Clement of Alexandria interprets
the withdrawal of Oceanus and Tethys from each other
to mean the separation of land and sea;2 and he holds
that Homer, when he makes Apollo ask Achilles, ¢ Why
fruitlessly pursue him, a god,” meant to show that the
divinity cannot be apprehended by the bodily powers.
Some of the philosophical schools which hung upon the
gkirts of Christianity mingled such interpretations of
Greek mythology with similar interpretations of the Old
Testament. For example, the writer to whom the name
Simon Magus is given, is said to have ‘interpreted in
whatever way he wished both the writings of Moses
and also those of the (Greek) poets;”* and the Ophite
writer, Justin, evolves an elaborate cosmogony from a
story of Herakles narrated in Herodotus,® combined with
the story of the garden of Eden.® But the main applica-
tion was to the Old Testament exclusively. The reasons
given for believing that the Old Testament had an alle-
gorical meaning were precisely analogous to those which
1 Ps-Justin, c. 28.
2 Hom. II. 14. 206 ; Clem. AL Strom. 5. 14, p. 708.

8 II. 22. 8; Olem. Al Strom. 5. 14, p. 719 ; but it sometimes required
a keen eye to see the Gospel in Homer. For example, in Odyss. 9. 410,
the Cyclopes say to Polyphemus :
e piv &) pif 1is oe Pidlerac olov édvra,
voiady ¥ ov mus éore Ads peyddov dAéacbac.
Clement (Strom. 5. 14) makes this to be an evident “divination” of
the Father and the Son. His argument is, apparently, pijris =pijres;
but piiris = Adyos : therefore the végos Auls, which = pjris = (by a
pavrelas edordyov) the Son of God.
¢ Hippol. Philosophumena, 6. 14.
& Herod. 4. 8—10. ¢ Hippol. 5. 21.
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‘“strong as a giant to run his course” was a prophecy of
Herakles.!

The fact that this was an accepted method of inter-
pretation enabled the Apologists to.use it with great
effect. It became one of the chief evidences of Chris-
tianity. Explanations of the meaning of historical events
and poetical figures which sound strange or impossible
to modern ears, so far from sounding strange or impos-
sible in the second century, carried conviction with them.
‘When it was said, ‘The government shall be upon his
shoulder,” it was meant that Christ should be extended
on the cross;2? when it was said, ‘“He shall dip his
garment in the blood of the grape,” it was meant that
his blood should be, not of human origin, but, like the
red juice of the grape, from God ;® when it was said that
¢ He shall receive the power of Damascus,” it was meant
that the power of the evil demon who dwelt at Damascus
should be overcome, and the prophecy was fulfilled when
the Magi came to worship Christ.# The convergence of
a large number of such interpretations upon the Gospel
history was a powerful argument against both Jews and
Greeks. I need not enlarge upon them. They have
formed part of the general stock of Christian teaching
ever since. But I will draw your attention to the fact
that the basis of this use of the Old Testament was not
so much the idea of prediction as the prevalent practice
of treating ancient literature as symbolical or allegorical.

The method came to be applied to the books which

1 Justin M. 4pol. i. 54. 2 Ib. i. 35.
8 Ib.i 32. & Ib. Tryh. 78.
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“What man of sense,” he asks,! “ will suppose that the first
and the second and the third day, and the evening and the
morning, existed without a sun and moon and stars? Who is
so foolish as to believe that God, like a husbandman, planted a
garden in Eden, and placed in it a tree of life, that might be
seen and touched, so that one who tasted of the fruit by his
bodily lips obtained life ? or, again, that one was partaker of
good and evil by eating tbat which was taken from a tree? And
if God is said to have walked in a garden in the evening, and
Adam to have hidden under a tree, I do not suppose that any one
doubts that these things figuratively indicate certain mysteries,
the history being apparently but not literally true. .... Nay,
the Gospels themselves are filled with the same kind of narra-
tives. Take, for example, the story of the devil taking Jesus up
into a high mountain to show him from thence the kingdoms of
the world and the glory of them: what thoughtful reader would
not condemn those who teach that it was with the eye of the
body—which needs a lofty height that even the near neigh-
bourhood may be seen—that Jesus beheld the kingdoms of the
Persians, and Scythians, and Indians, and Parthians, and the
manner in which their rulers were glorified among men ?”

The spirit intended, in all such narratives, on the one
hand to reveal mysteries to the wise, on the other hand
to conceal them from the multitude. The whole serics
of narratives is constructed with a purpose, and subordi-
nated to the exposition of mysteries. Difficulties and
impossibilities were introduced in order to prevent men
from being drawn into adherence to the literal meaning.
Sometimes the truth was told by means of a true narra-
tive which yielded a mystical sense: sometimes, when
no such narrative of a true history existed, one was
invented for the purpose.?

In this way, as a rationalizing expedient for solving

1 Origen, de princip. 1. 16. 3 Ib. c. 16.
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gious conduct and another axiom of religious belief. They
apply to that which is divine within us the inmost secret
of our knowledge and mastery of that which is divine
without us: man, the servant and interpreter of nature, s
also, and 13 thereby, the servant and snterpreter of the living
God.,



Leorvre IV.
GREEK AND CHRISTIAN RHETORIC.

I is customary to measure the literature of an age by
its highest products, and to measure the literary excel-
lence of one age as compared with that of another by the
highest products of each of them. We look, for example,
upon the Periclean age at Athens, or the Augustan age
at Rome, or the Elizabethan age in our own country, as
higher than the ages respectively of the Ptolemies, the

"Ceosars, or the early Georges. The former are * golden ;”
the latter, “silver.” Nor can it be doubted that from
the point of view of literature in itself, as distinguished
from literature in its relation to history or to social life,
such a standard of measurement is correct. But the
result of its application has been the doing of a certain
kind of injustice to periods of history in which, though
the high-water mark has been lower, there has been a
wide diffusion of literary culture. This is the case with
the period with which we are dealing. It produced no
writer of the first rank. It was artificial rather than
spontaneous. It was imitative more than original. It
was appreciative rather than constructive. Its literature
was born, not of the enthusiasm of free activity, but
rather of the passivity which comes when there is no
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forth, must come in pretty frequently; and, above all,
those little Attic words I told you about must blossom
on the surface of your speech—drra (atfa) and dirovfer
(depouthen)—must be sprinkled about freely, whether
they are wanted or not: for they are pretty words, even
when they do not mean anything.”

It was a disappointment if he was not interrupted
by applause. A sophist is put out in an extempore
speech,” says Philostratus,! “by a serious-looking audi-
ence and tardy praise and no clapping.” ¢ They are all
agape,” says Dio Chrysostom,? ¢ for the murmur of the
crowd . ... like men walking in the dark, they move
always in the direction of the clapping and the shouting.”
“I want your praise,” said one of them to Epictetus.3
“What do you mean by my praise ?”’ asked the philo-
sopher. ¢“Oh, I want you to say Bravo! and Wonder-
ful !”” replied the sophist. These were the common cries ;
others were not infrequent— ¢ Divine!” ¢ Inspired!”’
‘ Unapproachable !”* They were accompanied by clap-
ping of the hands and stamping of the feet and waving
of the arms. “If your friends see you breaking down,”
says Lucian in his satirical advice to a rhetorician,’ “let
them pay the price of the suppers you give them by
stretching out their arms and giving you a chance of

1 V.82 26 3. 2 Orat. xxxiii. vol. i. p. 422,
8 Epict. Diss. 3. 23. 24.

1 Plut. de audiendo, 15, p. 46, speaks of the strange and extravagant
words which had thus come into use, ‘Oeiws’ xai ‘BOeopopifrus’ xal
‘dmpogirws, the old words, 7o ‘kal@s’ xal 7ob ‘godds kal Tob
‘éAnfas, being no longer strong enough.

5 Rhet. preec. 21.
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-own day.! But the objection to it was not so much the
fact of its thriving, as the fact of its being a trade at all.
“If they do what they do,” says Dio Chrysostom,? ¢as
poets and rhetoricians, there is no harm perhaps; but
if they do it as philosophers, for the sake of their own
personal gain and glory, and not for the sake of benefiting
you, there is harm.” The defence which Themistius3
makes for himself is more candid than effective: “I do
make money,” he says; ‘people give me sometimes one
mina, sometimes two, sometimes as much as a talent:
but, since I must speak about myself, let me ask you
this—Did any one ever come away the worse for having
heard me? Mark, I charge nothing: it is a voluntary
contribution.”

2. The stronger ground of objection to them was their
unreality. They had lost touch with life. They had
made philosophy itself seem unreal. ¢ They are not
philosophers, but fiddlers,” said the sturdy old Stoic
Musonius.* It is not necessary to suppose that they
were all charlatans. There was then, as now, the irre-
pressible young man of good morals who wished to air
his opinions. But the tendency to moralize had become
divorced from practice. They preached, not because

1 For example, the father of Herodes Atticus gave Scopelianus a feo
of twenty-five talents, to which Atticus himself added another twenty-
five: Philostr. V. 8. 1. 21. 7, p. 222.

3 Dio Chrysost. Orat. xxxii. p. 403 : so Seneca, Epist. 29, says of
them, “ philosophiam honestius neglexissent quam vendunt:” Maximus
of Tyre, Diss. 33. 8, dyopa mpokeiras dperijs, wviov T wpaypa.

3 Orat. xxiii. p. 351. The whole speech is a plea against the dis-
repute into which the profession had fallen.

+ap. Aul. Gell. 5. 1. 1,
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tical element in Christian preaching will melt, as a
transient mist, before the preaching of the prophets of
the ages to come, who, like the prophets of the ages that
are long gone by, will speak only ‘““as the Spirit gives
them utterance.” ’

12
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in the main to the same authorities, but in which the
simpler forms of worship were elaborated into a thauma-
turgic ritual, and the solid facts of Scripture history
evaporated into mist. They were linked on the one
hand with the cults of the Greek mysteries, and on the
other with philosophical idealism. The tendency to
conceive of abstract ideas as substances, with form and
reul existence, received in them its extreme development.
‘Wisdom and vice, silence and desire, were real beings:
they were not, as they had been to earlier thinkers, mere
thin vapours which had floated upwards from the world
of sensible existences, and hung like clouds in an uncer-
tain twilight. The real world was indeed not the world
of sensible existences, of thoughts and utterances about
sensible things, but a world in which sensible existences
were the shadows and not the substance, the waves and
not the sea.!

It was natural that those who held to the earlier
forms of Christianity should take alarm. “I am not
unaware,” says Clement of Alexandria, in setting forth
the design of his Stromateis, ¢ of what is dinned in our
ears by the ignorant timidity of those who tell us that

1 The above slight sketch of some of the leading tendencies which
have been loosely grouped together under the name of Gnosticism has
been left unelaborated, because a fuller account, with the distinctions
which must necessarily be noted, would lead us tov far from the main
track of the Lecture : some of the tendencies will re-appear in detail
in subsequent Lectures, and students will no doubt refer to the brilliant
expusition of Gnosticism in Harnack, Dogmengeschichte, i. pp. 186—
226, ed. 2.

2 Strom. 1. 1: almost the whole of the first book is valuable as a
vindication of the place of culture in Christianity.
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does not in itself afford a guarantee of the certainty of

J the speculations which are built upon those facts. All
such speculations are dogmas in the original sense of the
word. They are simply personal convictions. To the
statement of one man’s convictions other men may assent:’
but they can never be quite sure that they understand
its terms in the precise sense in which the original framer
of the statement understood them.

The belief that metaphysical theology is more than
this, is the chief bequest of Greece to religious thought,
and it has been a damnosa hereditas. It has given to
later Christianity that part of it which is doomed to
perish, and which yet, while it lives, holds the key of
the prison-house of many souls.
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«should be intelligent.! He made us, secondly, to behold and
understand and interpret His administration of the universe: to
‘be His witnesses and ministers? He made us, thirdly, to be
happy in ourselves: like a true Father and Guardian, he has
‘placed good and evil in those things which are within our own
power? What He says to each one of us is, ‘ If thou wilt have
any good, take it from within thyself* To this end He has given
us freedom of will ; there is no power in heaven or earth that can
bar our freedom® We cry out in our sorrow, ‘O Lord God,
grant that I may not feel sorrow;” and all the time He has given
s the means of not feeling it.® He has given us the power of
bearing and turning to account whatever happens, the spirit of
manliness and fortitude and highmindedness, so that the greater
the difficulty, the greater the opportunity of adorning our
character by meeting it. If, for example, fever comes, it brings
from Him this message, ‘ Give me a proof that your moral train-
ing has been real’ There is a time for learning, and a time for
practising what we have learnt: in the lecture-room we learn:
and then God brings us to the difficulties of real life and says to
us, ‘It is time now for the real contest” Life is in reality an
Olympic festival: we are God’s athletes, to whom He has given
an opportunity of showing of what stuff we are made.”

“What is our duty to Him ? .

“It is simply to follow Him:® to be of one mind with Him :?
to acquiesce in His administration :} to accept what His bounty
gives, to resign ourselves to the absence of what He withholds.1?
The only thought of a good man is, remembering who he is, and

3: cf. 1. 29. 29.

; 1.17.15; 1. 29.46,56; 2.16.33; 4. 7. 7.
4.2, 3. 43 24 3.

. 82, 90, 100. 6 2 16.13.

24.1,2; 1. 29. 33, 36, 46; 3.10. 7; 4. 4. 32.
.12. 5, 8; 1. 20. 15.

opmoyvwpovety 7o Oeg, 2. 16. 42; 2. 19. 26.
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Abstain then from all covetousness and unrighteous-
ness.”l

2. The second proof is afforded by the place which
discipline held in contemporary Christian life. The
Christians were drawn together into communities. Iso-
lation was discouraged and soon passed away. To be a
Christian was to be a member of a community. The
basis of the community was not only a common belief,
but also a common practice. It was the task of the
community as an organization to keep itself pure. The
offences against which it had to guard were not only the
open crimes which fell within the cognizance of public
law, but also and more especially sins of moral conduct
and of the inner life. The qualifications which in later
times were the ideal standard for church officers, were
also in the earliest times the ideal standard for ordi-
nary members. “If any man who has sinned sees the
bishop and the deacons free from fault, and the flock
abiding pure, first of all he will not venture to enter
into the assembly of God, being smitten by his own
conscience : but if, secondly, setting lightly by his sin
he should venture to enter, he will forthwith be taken to
task . ... and either be punished, or being admonished
by the pastor will be drawn to repentance. For looking
round upon the assembly one by one, and finding no
blemish either in the bishop or in the ranks of the people

1 Const. Apost. 1. 1, p. 1, ed. Lagarde. This may be supplemented
by the conception of Christianity as a new law in Barnabas ii. 6,
Justin passim, Clem. Alex. E. T. i. 97, 120, 470 : see Thomasius,
Dogmengesch. i. 110 sqq.
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and withdrew him from his fellow-men in order to bring
him near to God.

2. It was inevitable that when the Puritan party had
left the main body, and when the most spiritually-minded
of those who remained detached themselves from the
common life of their brethren, there should be a de-
terioration in the average moral conceptions of the
Christian Churches. It was also inevitable that those
conceptions should be largely shaped by Greek influences.
The Pauline ethics vanished from the Christian world.
For the average members of the churches were now the
average citizens of the empire, educated by Greek
methods, impregnated with the dominant ethical ideas.
They accepted Christian ideas, but without the enthusiasm
which made them a transforming force. As in regard to
metaphysics, 8o also in regard to ethics, the frame of mind
which had been formed by education was stronger than
the new ideas which it absorbed. The current ideals re-
mained, slightly raised: the current rules of conduct
continued, with modifications. Instead of the concep-
tions of righteousness and holiness, there was the old
conception of virtue: instead of the code of morals which
was ‘“briefly comprehended in this saying, namely,
Thou shalt love thy neighbour as thysclf,” there was
the old enumeration of duties. At the end of the fourth
century the new state of things was formally recognized
by ecclesiastical writers. Love was no more ¢ the hand-
book of divine philosophy:”! the chief contemporary
theologian of the West, Ambrose of Milan, formulated
the current theory in a book which is the more important

1 Clem. Alex. Pedug. 3. 11,
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of Roman law. The basis of Christian . society is not
Christian, but Roman and Stoical. A fusion of the Roman
eonception of rights with the Stoical conception of rela-
tions involving reciprocal actions, is in possession of
practically the whole field of civilized society. The trans-
mautation is so complete that the modern question is not
so much whether the ethics of the Sermon on the Mount
are practicable, as whether, if practicable, they would be
desirable. The socialistic theories which formulate in
modern language and justify by modern conceptions such
an exhortation as ‘‘Sell that thou hast and give to the
poor,” meet with no less opposition within than without
the Christian societies. The conversion of the Church
to Christian theory must precede the conversion of the
world to Christian practice. But meanwhile there is
working in Christianity the same higher morality which
worked in the ancient world, and the maxim, Follow
God, belongs to a plane on which Epictetus and Thomas
& Kempis meet,
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murmurings, could not pass its bounds, the earth upon
which seed-time and harvest never failed, but spring
after spring the buds burst into blossom, and summer
after summer the blossom ripened into fruit, were part
of the same great system. The conception was that not
merely of a universe, but of a universe moving in obe-
dienee to a law. The earliest form of the conception is
probably that of Anaxagoras, which was formulated by
a later writer in the expression, ¢ The origins of matter
are infinite, the origin of movement and birth is one.”?

This conception of an ordered whole was intertwined,
as it slowly elaborated itself, with one or other of two
kindred conceptions, of which one had preceded it and
the other grew with it.

The one was the sense of personality. By a transfer-
ence of ideas which has been so universal that it may
be called natural, all things that move have been invested
with personality. The stars and rivers were persons.
Movement meant life, and life meant everywhere some-
thing analogous to human life. It was by an inevitable
application of the conception that when the sum of
movements was conceived as a whole, it should be also
conceived that behind the totality of the phenomena
and the unity of their movements there was a single
Person.

The other was the conception of mind. It was a con-
ception which had but slowly disentangled itself from
that of bodily powers. It was like the preaching of a
revelation, and almost as fruitful, when Epicharmus

1 Theophrastus ap. Simplic. in phys. £. 6 (Diels, Doxographi Graeci,
p. 479).
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north; but just as sun and moon and sky and earth and
sea are common to all mankind, but have different names
among different races, so, though there be one Reason
who orders these things and one Providence who ad-
ministers them . . . . there are different honours and
appellations among different races; and men use con-
secrated symbols, some of them obscure and some more
clear, so leading their thoughts on the path to the
Divine : but it is not without risk ; for some men, wholly
missing their foothold, have slipped into superstition,
and others, avoiding the slough of superstition, have
in their turn fallen over the precipice of atheism.”

In the conception of God as it thus uncoiled itself in
Greek history, three strands of thought are constantly
intertwined—the thought of a Creator, the thought of
a Moral Governor, and the thought of a Supreme or
Absolute Being. It is desirable to trace the history of
each of these thoughts, as far as possible, separately,
and to consider their separate effects upon the develop-
ment of Christian theology. The present Lecture will
deal mainly with the first: the two following Lectures
with the other two.

It was at a comparatively late stage in its history
that Greek thought came to the conception of a begin-
ning of all things. The conception was first formulated
by Anaximander, in the sixth century B.c.! The
earlier conception was that of a chaos, out of which gods
and all things alike proceeded. The first remove from

1 Theophrast. ap. Simplic. in phys. f. 6 (Diels, p. 476), mp&ros
TobTo ToUVopa Kopigas Tis dpxis i 8o Hippol. Philosuph. 1. 6.
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for the puroses of his craft, properly belongs to another
order of ideas; and for the Active was frequently sub-
stituted the term Logos, which, signifying as it does, on
the one hand, partly thought and partly will, and, on
the other hand, also the expression of thought in a sen-
tence and the expression of will in a law, has no single
equivalent in modern language. But the majority of
Btoics used neither the colourless term the Aective, nor
the impersonal term the Logos. The Logos was vested
with personality: the antithesis was between matter
and God. This latter term was used to cover a wide
range of conceptions. The two terms of the antithesis
being regarded as expressing modes of a single substance,
separable in thought and name but not in reality, there
was a natural drift of some minds towards regarding
God as a mode of matter, and of others towards regarding
matter as a mode of God. The former conceived of Him
as the natura naturata: * Jupiter est quodcunque vides
quodcunque moveris.”! The latter conceived of Him as
the natura naturans. This became the governing con-
ception. He is the sum of an infinite number of rational
forces which are continually striving to express them-
selves through the matter with which they are in union.
He is through them and in them working to realize an
end. The teleological idea controls the whole conception.
He is always moving with purpose and system, and
always thereby producing the world. The products are
all divine, but not all equally divine. In His purest
essence, He is the highest form of mind in union with
the most attenuated form of matter. In the lowest form
1 Lucan, Phars, 9. 579.
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Perfect Being, and that of a world which was full of
imperfections as being the work of created beings, came,
as we shall see, to be of importance in some phases of
Christian thought.

It was inevitable, in the syncretism which results
when an age of philosophical reflection succeeds an age
of philosophical origination, that these two great drifts
of thought should tend in some points to approach each
other. The elements in them which were most readily
fused together were the theories of the processes by
which the actual world came into being, and of the
nature of the forces which lay behind those processes.
In Stoicism, there was the theory of the one Law or
Logos expressing itself in an infinite variety of material
forms: in Platonism, there was the theory of the ome
God, shaping matter according to an infinite variety of
patterns. In the one, the processes of nature were the
operations of active forces, containing in themselves the
law of the forms in which they exhibit themselves,
self-developing seeds, each of them a portion of the
one Logos which runs through the whole.! In the
other, they were the operations of the infinitely various
and eternally active energy of God, moving always in
the direction of His thoughts, so that those thoughts

1 Agyot omeppatikoi, frequently in Stoical writings, e.g. in the defi-
nition of the #ip rexvikdv, which is the base of all things, as given in
the Placitu of Aetius, reproduced by Plutarch, Eusebius, and Stobeeus,
Diels, p. 306, éumepiecAndds wdvras Tods amepparcods Aoyous kab’ ovs
Ikaora kal’ eipappévyy ylverar. The best account of this important
element in later Stoicism is in Heinze, die Lehre vom Logos tn der
griechischen Philosophie, 1872, pp. 110 sqq.
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flows forth from Him and fills the universe.! In man
the two worlds meet. The body is fashioned by the
Artificer from the dust of the earth: ¢The soul came
from nothing that is created, but from the Father and
Leader of all things. For what He breathed into Adam
was nothing else than a divine breath, a colony from
that blissful and happy nature, placed here below for
the benefit of our race; so that granting man to be
mortal in respect of his visible part, yet in respect of
that which is invisible he is the heir of immortality.”$
And again: “The mind is an offshoot from the divine
and happy soul (of God), an offshoot not separated from
Him, for nothing divine is cut off and disjoined, but
only extended.”® And again, in expounding the words,
They have forsaken me, the fountain of life” (Jeremiah
ii. 13), he says: ¢ Only God is the cause of soul and
life, especially of rational soul and reasonable life; but
He Himself is more than life, being the ever-flowing
fountain of life.” 4

This is monistic. But the theory of the origin of the
scnsible world is dualistic. The matter upon which He
acted was outside Him. ‘It was in itself without order,
without quality, without soul, full of difference, dispro-
portion, and discord: it received a change and trans-
formation into what was opposite and best, order, quality,
animation, identity, proportion, harmony, all that is

1 De somn. 2. 37 (i 691).

* De mundi opif. 46 (i. 32): cf. ¢b. b1 (L 35): quod deus smmut. 10
(i. 279), and elsewhere.

3 Quod det. pot. ins. 24 (1L 208, 209).

4 De profug. 36 (i. 575).
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of Greece became the dominant philosophy of Chris-
tianity. It prevailed in form as well as in substance.
It laid emphasis on the conception of God as the Artificer
and Architect of the universe rather than as its immanent
‘Cause. But though the substance will remain, the form
may change. Platonism is not the only theory that is
consistent with the fundamental thesis that ¢ of Him,
and through Him, and to Him, are all things:” and it
is not impossible that, even after this long lapse of cen-
turies, the Christian world may come back to that con-
ception of Him which was shadowed in the far-off ages,
and which has never been wholly without a witness;
that He is “not far off but very nigh ;" that ¢ He is in
us and we in Him;” that He is changeless and yet
changing in and with His creatures; and that He who
‘‘rested from His creation,” yet so ‘ worketh hitherto”
that the moving universe itself is the eternal and unfold-
ing manifestation of Him, '
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The laws were the expression of the highest conceivable
morality. Their penalties were personal to the offender,
and the sinner who did not pay them in this life paid
them after death. The gods were also good. The idea
of their kindness, which in the earlier religion had been
a kindness only for favoured individuals, widened out to
a conception of their general benevolence.! The con-
ception of their forethought, which at first had only been
that of wise provision in particular cases, linked itself
with the Stoical teleology.2 The God who was the Reason
of the world, and immanent in it, was working to an end.
That end was the perfection of the whole, which was also
the perfection of each member of the whole. In the
sphere of human life, happiness and perfection, misery
and imperfection, are linked together. The forethought
or ‘“Providence” of God was thus beneficent in regard
both to the universe itself and to the individual. It
worked by self-acting laws. ¢ There are,” says Epic-
tetus,® ‘punishments appointed as it were by law to
those who disobey the divine administration. Whoever
thinks anything to be good that is outside the range of
his will, let that man feel envy and unsatisfied longing ;
let him be flattered, let him be unquiet; whoever thinks
anything to be evil that is outside the range of his will,
let him feel pain and sorrow, let him bemoan himself and
be unhappy.” And again: ¢This is the law—divine

1 The data for the long history of the moral conceptions of Greek
religion which are briefly indicated above are far too numerous to be
given in a note: the student is referred to Nagclsbach, Die Nach-
homerische Theologie, i. 17—b8. One may note the list of titles applied
to God, e.g. in Dio Chrysostom, and the diminishing use of iAdoxeofas

* Epict. Diss. 1. 6. 3 Diss. 3. 11. 1.
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with Providence.! The former of these is found in He-
raclitus, but is absent from Plato, who distinguishes
what comes into being by necessity, from what is wrought
by mind: the elaboration of both the former and the
latter is due to the Stoics, growing logically out of their
conception of the universe as a single substance moved
by an inherent law. It was probably in many cases a
change rather of language than of idea when Destiny or
Reason or Providence was spoken of as God ;2 and yet
sometimes, whether by the lingering of an ancient belief
or by an intuition which transcended logic, the sense of
personality mingles with the idea of physical sequence,
and all things that happen in the infinite chain of immu-

yiveras 7a 88 yernudpeva yevjoeras : Zeno ap. Ar. Did. Epit. phys. 20,
in Stob. Eel. 1. 11. 5 (Diels, p. 458), 1ov T0b wavrds Aoyov dv évos
épappévny kadoday.

! Destiny, or Reason, is Providence: Chrysippus, in the quotation
given in the preceding note : Zeno ap. Aet. Placit. in Stob. Edl. 1. 5.
15 (Diels, p. 322).

% Destiny, Reason, Providence, is God, or the Will of God : Chry-
sippus in Plut. de Stoic. repug. 34. 5, 3t & 43 xowwy) dpdots kal & xowwds
s ¢ploews Aoyos eipappévy kal mpdvoia Kai Zebs doriv 008t Tods dvri-
wodas AéAnfe’ mavrayod yap radra OpvAeirar vn’ adrdv xai ‘Adds &
érekeiero BovAs)’ Tov “Opnpov elpnxévar dnoiv [sc. & Xpiourmos] Spbas
éri Ty eipappévyy dvadépovra kai TV Tév SAwv $iow kaf W wdvra
Scoweiras: id. de commun. not. 34. 5, 008 TodAdXiTTIV éoTi TGV pepiov
éxewv dAdws dAX %) xatd v 105 Aids BodAnaw: Arius Didymus,
Epit. ap. Euseb. Prep. Ev. 15. 15 (Diels, p. 464) : Philodemus, de
piet. frag. ed. Gompertz, p. 83 (Diels, p. 549). The more exact state-
ment is in the summary of Aetius ap. Plut. de placit. philos. 1. 7. 17,
Stob. Ecl. 1. 2. 29 (Diels, p. 306), where God is said to comprchend
within Himself rols oweppariods Adyovs xab’ obs dravra xab’ eipap-
pévv yiverar. The loftiest form of the conception is expressed by
Lucan, Pharsal. 2. 10, ‘se quoque lege tenens:’ God is not the slave
of Fate or Law, but voluntarily binds Himsclf by it.
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of the reality of apparent evils. They were all either
forms of good, or incidental to its operation or essential
to its production. This was the common solution of the
Stoics. It had many phases. One view was based upon
the teleological conception of nature. The world is march-
ing on to its end : it realizes its purpose not directly but
by degrees: there are necessary sequences of its march
which seem to us to be evil.! Another view, akin to the
preceding, was based upon the conception of the world
as a whole. In its vast economy there are subordina-
tions and individual inconveniences. Such subordina-
tions and inconveniences are necessary parts of the plan.
The pain of the individual is not an evil, but his contri-
bution to the good of the whole. ¢ What about my leg
being lamed, then ?’ says Epictetus,? addressing himself
in the character of an imaginary objector. ‘Slave! do
you really find fault with the world on account of one
bit of a leg ? will you not give that up to the universe ?
will you not let it go? will you not gladly surrender it
to the Giver ?’ The world, in other words, was regarded
as an economy (oixovouia), like that of a city, in which
there are apparent inequalities of condition, but in which

1 This is one of the solutions offered by Chirysippus : the concrete
form of the difficulty, with which he dealt, was el ai TGy dvfpirwy véoor
katd piow yivovrar, and his answer was that diseases come xara wap-
axoAotfyow, ‘non per naturam sed per sequellas quasdam necessarias,’
Aul. Gell. 7 (6). 1. 9. So also in the long fragment of Philo in Euseb.
Prep. Ev. 8. 13 (Philo, ii. 643, 644), feds yap oddevds airios xaxod 76
wapdray dAX’ ai TGV ororxelwy perafolal Tavra yevvdaiy, ov wporyor-
peva ipya ploews dAN émdpeva Tols dvaykalows kal Tois mponyovpévos
éraxolovfoivra.

2 Diss. 1. 12. 24.
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sick and dying and being maimed, being conscious that this is
the particular portion that is assigned to him in the arrangement
of the universe, and that the whole is supreme over the part,
and the city over the citizen.”?

This Stoical solution, if the teleological conception which
underlies it be assumed, may have been adequate as an
explanation both of physical pain and of social inequality.
But it was clearly inadequate as an explanation of misery
and moral evil. And the sense of misery and moral evil
was growing. The increased complexity of social life
revealed the distress which it helped to create, and the
intensified consciousness of individual life quickened also
the sense of disappointment and moral shortcoming. The
solution of the difficulties which these facts of life pre-
sented, was found in a belief which was correlative to
the growing belief in the goodness of God, though logi-
cally inconsistent with the belief in the universality of
His Providence. It was, that men were the authors of
their own misery. Their sorrows, so far as they were
not punitive or remedial, came from their own folly or
. perversity. They belonged to a margin of life which
was outside the will of the gods'or the ordinances of fate.
The belief was repcatedly expressed by Homer, but does
not appear in philosophy until the time of the Stoics: it
is found in both Cleanthes and Chrysippus, and the latter
also quotes it as a belief of the Pythagoreans.?2 Out of
it came the solution of a problem not less important than
that from which it had itself sprung. The conception
that men were frec to bring ruin upon themselves, led
to the wider conception that they were altogether free.

1 Diss. 2. 10. 5. 2 Aul Gell. 7 (6). 2. 12—16.
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.bals ; another among the Scythians, «ith"whom parricide is legal;
-another among the Taurians, who offer their guests in sacrifice.’
“They consequently argue thus: If this great diversity of
_circumstances, this varied and different condition of birth—a
matter in which free-will has no place—is not caused by a
diversity in the nature of the souls themselves, a soul of an evil
‘nature being destined for an evil nation, and a soul of a good
-nature for a good one, what other conclusion can be drawn than
that all this is the result of chance and a.ccldent.? And if that
.conclusion be admitted, it will no longer be credible either that
‘the world was made by God or that it is governed by His pro-
vidence : and conseqnent.ly neither will the judgment of God
«upon every man’s doings seem a thing to be looked for.”?

1t is to this phase of the controversy that the ethical
‘theology of Origen is relative. In that-theology, Stoicism
and Neo-Platonism are blended into a complete theodicy":
.nor has a more logical superstructure ever been reared
cn the basis of philosophical theism. .
« It is necessary to show the coherence of his view as a
‘whole, and it is advisable, in doing so, to use chiefly lns
own words : 2

“ There was but one beginning of all things, as there will be
but a single end. The diversities of existence which have sprung
from a single beginning will be absorbed in a single end® The
causes of those diversities lie in the diverse things themselves*
They were created absolutely equal; for, on the one hand, God
had no reason in Himself for causing inequalities ;® and, on the
other hand, being absolutely impartial, He could not give to one
being an advantage which He did not give to another.® They

1 Origen, de princ. 2. 9. 5.

? The passage which follows is, with the exception of one extract _
from the contra Celsum, a catena of extracts from the de principlis.

3 De prine. 1. 6. 2. 11.8.2;2.9.7.
52.9.6. 6184












LECIURE. IX.
GREEK AND CHRISTIAN THDOLOGY.

III. Gon as THE SuPreME BEING.

* Ir was in the Gentile rather than in the Jewish world
that the theology of Christianity was shaped. It was.
built upon a Jewish basis. The Jewish.communities of
the great cities and along the commercial routes of the’
empire had paved the way for Christianity by their,
active propaganda of monotheism. Christianity won 1t.s"
way among the educated classes by virtue of its satisfy-’
ing not only their moral ideals, but also their highest
intellectual conceptions. On its cthical side it had, as’
we have scen, large elements in common with reformed
Stoicism; on its theological side it moved in harmony
with the new movements of Platonism.! And those:
movements reacted upon it. They gave a philosophical .
form to the simpler Jewish faith, and especially to those .
clements of it in which the tcaching of St. Paul had’
alrcady given a foothold for spéculation. The earlicr
conceptions remained; but blending readily with, the
philosophical conceptions that were akin to them, they
were expanded into large theories in which metaphysics

1 Cf. Justin, Didl. ¢. Tryph. 2.
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But the conception of transcendence is capable of
taking two forms. It may be that of a God who passes
beyond all the classes into which sensible phenomena are
divisible, by virtue of His being pure Mind, cognizable
only by mind; or it may be that of a God who exists
extra flammantia moenia mundi, filling the infinite space
which surrounds and contains all the spheres of material
existence. The one God is transcendent in the proper
sense of the term ; the other is supra-cosmic. In either
case He is said to be unborn, undying, uncontained ; and
since the same terms are thus used to express the ele-
ments of both forms of the conception, it is natural that
these forms should readily pass into each other, and
that the distinction between them should not always be
present to a writer’s mind or perceptible in his writings.
But the conception in one or other of its forms fills a
large place in later Greek philosophy. It blended in a
common stream with the new currents of religious feel-
ing. [The process is well illustrated by Philo.]

The words “I am thy God” are used not in a proper but in a
secondary sense. For Being, qua Being, is out of relation : itself
is full of itself and sufficient for itself, both before the birth of
the world and equally so after it! He transcends all quality,
being better than virtue, better than knowledge, and better even
than the good itself and the beautiful itself.2 He is not in space,
but beyond it; for He contains it. He is not in time, for He
is the Father of the universe, which is itself the father of time,
since from its movement time proceeds® He is “ without body,

1 De mut. nom. 4 ; i. 582, ed. Mangey.
2 De mund. op. 2; i. 2.
De post. Cuin, b ; i. 228, 229,
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only he sees that the place where he stands is still infinitely far
from the unnamed, unspeakable, and incomprehensible God.”?

What he sees is not God Himself but the likeness of
Him, ¢ just as those who cannot gaze upon the sun may
yet gaze upon a reflexion of it.”2 The Logos, reflecting
not only the Divine nature, but also the Divine will and
the Divine goodness, becomes to men a messenger of
help; like the angel to Hagar, it brings advice and
encouragement ;3 like the angel who redeemed Jacob
(Gen. xlviii. 16), it rescues men from all kinds of evil ;*
like the angel who delivered Lot from Sodem, it succours
the kinsmen of virtue and provides for them a refuge.’

“Like a king, it announces by decree what men ought to do;
like a teacher, it instructs its disciples in what will benefit
them ; like a counsellor, it suggests the wisest plans, and so
greatly benefits those who do not of themselves know what is
best ; like a friend, it tells many secrets which it is not lawful
for the uninitiated to hear.”®
And standing midway between God and man, it not only
reflects God downwards to man, but also reflects man
upwards to God.

“It stands on the border-line between the Creator and the
creation, not unbegotten like God, not begotten like ourselves,
and so becomes not only an ambassador from the Ruler to His
subjects, but also a suppliant from mortal man yearning after
the immortal.”?

The relation of the Logos to God, as distinguished
from its functions, is expressed by several metaphors, all

1 De somn. 1. 11 (i. 630). 3 Ibid. 1. 41 (i 656).

8 De profug. 1 (i. 547); so de Cherud. 1 (i. 139).

4 Leg. Alleg. 3. 62 (i. 122). & De somn. 1. 15 (i. 633).

8 Ibid. 1. 33 (i. 649). T Quis rer. div. her. 42 (i. 501).
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only a “seed of the Logos,” whereas in him the whole
Logos was manifest : and the difference between Chris-
tians and philosophers was, that the latter lived by the
light of a part only of the divine Logos, whereas the
former lived by the knowledge and contemplation of the
whole Logos.

Within half a century after these tentative efforts,®
and largely helped by the dissemination of the Fourth
Gospel, which had probably at first only a local influence,
the mass of Christians were tending to acquiesce not only
in the belief of the transcendental nature of God, but
also in the belief that, in some way which was not yet
closely defined, Jesus Christ was the Logos by whom the
world had been made, and who revealed the unknown
Father to men. '

The form in which the belief is stated by Irenseus is
the following :

“No one can know the Father except by the Word of God,
that is by the Son revealing 1lim: nor can any one know the
Son except by the good pleasure of the Father. But the Son
performs the good pleasure of the Father: for the Father sends,
and the Son is sent and comes. And His Word knows that the
Father is, as far as concerns us, invisible and unlimited: and
since He is ineffable, He himself declares Him to us: and, on
the other hand, it is the Father alone wko knows His own Word :
both these truths has the Lord made known to us. Wherefore
the Son reveals the knowledge of the Father by manifesting
Himself: for the manifestation of the Son is the knowledge of

1 Apol. ii. 8.

% It would be beyond our present purpose to go into Christology.
It will be sufficient to indicate three theories: (1) Modal Monarchian-
isn ; (2) Dynamical Monarchianism ; (3) Logos theory. Cf. Harnack,
Dogmeny. i. 161, 220, for Gnostic Christology.
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sometimes ¢ Wisdom,” sometimes ¢ Angel,’ sometimes
¢God,” sometimes ¢ Lord and Logos,” sometimes he speaks
of himself as ¢Captain of the Lord’s host:’ for he has
all these appellations, both from his ministering to the
Father’s purpose and from his having been begotten by
the Father’s pleasure.””! It follows that ¢ there is, and
is spoken of, another God and Lord beneath the Maker
of the universe.”? The theory thus formulated tended
to ditheism and was openly accused of it.? It was saved
from the charge by the gradual formulating of two dis-
tinctions, both of which came from external philosophy,
one of them being an inheritance from Stoicism, the other
from Neo-Platonism.# The one was that the generation
or development had taken place within the sphere of
Deity itself: the generation had not taken place by the
severing of a part from the whole, as though the Divine
nature admitted of a division, but by distinction o

function or by multiplication, as many torches may be

1 Justin, Dial. ¢. Tryph. 61 A, cf. 62 E, mpoBAnbév yévvpua; and
Hipp. ¢c. Noet. 8, 10, 16 ; Tatian, c. 5; Irensus ap. Schmid, p. 31.

2 Justin, Dial. e. Tryph. 56 C, p. 180.

3 Hipp. 9. 12; Callistus, while excommunicating the Sabellians
(cf. Schmid, 48 ; Weing. 31), also called Hippolytus and his party
ditheists. For Callistus’ own view, cf. ibid. 9. 11. See Schmid, p. 50;
also p. 45 for Praxeas ap. Tert.

4 The Gnostic controversice in regard to the relation to God of the
Powers who were intermediate between Him and the world, had helped
to forge such intellectual instruments.

& Justin, ¢. Tryph. 128 : Svvdpes kail BovAf adrod dAX ob xar dwo-
Topnv Os dropepifopévns Ts Tob warpds odoias ; cf. Plotinus ap. Harn.
Dogm. 493 : xard pepirpcy o xar dworopyv in Tatian, 5, is different ;
cf. Lipp. e. Noet. 10.
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times used as interchangeable with Ay/, to denote the
matter out of which the world was made.

(6) It is used of matter embodied in a certain form :
this has since been distinguished as the substantia concreta.
In Aristotle, a sensible material thing, a particular man
or a particular horse, which in a predication must always
be the subject and cannot be a predicate, is an ousia in
the strictest sense.l

(c) It is used of the common element in the classcs
into which sensible material things may be grouped:
this has since been distinguished as the substantia ab-
stracta: in the language of Aristotle, it was the form
(eldos), or ideal essence (76 i v elva:).2 This sense branched
out into other senses, according as the term was used
by a realist or a nominalist: to the former it was the
common essence which exists in the individual members
of a class (7o eldos 7o évov),% and not outside them (since
advvaTov Xwpis elvar Ty ovolav kat ob % oﬂm’a);4 or which
exists outside them, and by participation in which they
arc what they arc: this latter is Plato’s conception of
etdos,® and of its equivalent ovaia.

To a nominalist, on the other hand, ousia is only the

1 oloia 8 éotwv 1) kupudratd Te Kal mputws kai pdAora Aeyopévy 1)
pijre kal’ imokeipévoy Tevds Aéyerar pijre év tmwokeupévy Tl érTv’ oluv
o tis dvfpwmos kai 6 Tis émwmos, Cutey. 5, p. 2 «: but in the Metaphysica

a different point of view is taken, and the term mpdry odola is used in
the following sense, i.e. of the form, e.g. 6, 11, p. 1037,

% Frequently in the Mctaphysics, e.g. 6.7, p. 10320, 7. 1, p. 1042 .
8 Arist. Metaph. 6. 11, p. 1037 a.

4 Ibid. 12. 5, p. 1079 b.

5 e.g. Purmen. p. 132¢: of & dv 74 Spowa peréxorra dpowa 3, ovx

» - 3 y N N
€KEIVO €UTAL AUTO TU €GOS,
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Of these two meanings of ousia, namely ¢ species”
and “genus,” the former expressing the whole essence
of a class-name or concept, the latter part of the essence,
the former tended to prevail in earlier, the latter in later
Greek philosophy. In the one, the knowledge of the
ousia was completely unfolded in the definition, so that
a definition was itself defined as “a proposition which
expresses the ousia:”1 in the latter, it was only in part
so unfolded, so that it is necessary for us to know not
only the ousia of objects of thought, for example, whether
they fall within or without the class ‘body,” but also
the species (eidn).2

But in the one meaning as in the other, the members
of the same class, or the sub-classes of the same wider
class, were spoken of as homoousioi: for example, there
was an argument that animals should not be killed for
food, on the ground that they belong to the same class
as men, their souls being Aomoousioi with our own:3 so
men are homoousiot with one another, and Abraham
washed the feet of the thrce strangers who came to
him, thinking them to be men ¢ of like substance” with
himself.¢
v Yoxy, kai 8 pdAwrra éopdy, peréxopey olaius, kal éopév Tis ovolu
Toiro 8¢ éoTev olov olvferdv T éx Siapopds kal odaoias, otkerv xvpiws
olgla o008 abroovria’ 8o ovd¢ «kipiot Tis avrdv olwius, Plotin. Knn.
6. 8. 12.

1 Arist. Anal. post. 2.3, p. 900 ; Top. 5. 2, p. 1300; Metaph. 6. 4,
p- 1030 4.

2 Sext. Empir. Pyrrh. Hypotyp. 3. 1. 2.
8 & ye opootuoior ai Tdv {gwv Yuxai tais sperépass, Porphyr. de
Albstin. 1. 19.

,
4 ovs wodas s opoovaiwv dvbpdrwy dvlpumror Evefav, Clement.

Hom. 20. 7, p. 192,
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of metaphysical terms into theology, and the philosophical
doctrine of absolute transcendence, were overborne by the
practical necessity of declaring that He 43, and by the
corollary that since He is, there must be an ousia of Him.

But when the conception of the one God as transcend-
ing numerical unity became dominant in the Christian
Church, the term Aomoousios (6poovoios) was not unnatu-
rally adopted to express the relation of God the Father
to God the Son. It accentuated the doctrine that the
Son was not a creature («vicua); and so of the term as
applied to the Holy Spirit. Those who maintained that
the Holy Spirit was a creature, thereby maintained that
He was severed from the essence of the Father.! The
term occurs first in the sphere of Gnosticism, and expresses
part of one of the two great conceptions as to the origin
of the world.2 It was rejected in its application to the
world, but accepted within the sphere of Deity as an
account of the origin of His plurality. But homoousios,
though true, was insufficient. It expressed the unity,
but did not give sufficient definition to the conccption of
the plurality. It was capable of being used by those
6116 Sippnpévov éx Ti)s dvalas Tob warpos, Athan. ad Antioch, 3, vol. i.

? Cf. Harnack, i. 191, 219, 476 sqq., 580. In the Valentinian
system, the spiritual existence which Achamoth brought forth was of
the same essence as herself, Iren. 1. 5. 1. In that of Basilides, the
three-fold sonship which was in the seed which God made, was xara
mdvra 19 otk ovtt Oe@ Spootoios, Hippolytus, 7. 22: so as regards
70 & in Epiphanes (Valentinian?), ap. Iren. 1. 11. 3 (Hipp. 6. 38),
it cuvvrdpyer T povéTyTe a8 Si'vaps dpooduios duvryj. Cf. Clem. Hom.
20. 7; Iren. ap. Harn. 481, “ejusdem substautia;” Tert. Apol. 21,
“ ¢x unitate substantiz ;”” Harn. 488, 491.
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Such Western practice would tend to stimulate the em-
ployment of the corresponding Greek term wpoowwor,
whose use hitherto seems to have been subordinate to
that of vwdoraci.! And, finally, the philosophic terms
¢vos and natura came into use. In the second century
¢vois had been distinet from ovoia and identical with
Reason.? But in the fourth century it came to be iden-
tified with ovaia,® and afterwards again distinguished from
it, whereas the Monophysites identified it with vrdoras:s.

To sum up, then. We have in Greek four terms, dvoia,
vmoaTacts, Tposwmov, Puais, and in Latin three, substantha,
persona, natura, the two series not being actually parallel
even to the extent to which they are so in appearance.
Times have changed since Tertullian’s* loose and vague
usage caused no remark; when Jerome, thinking as a
Latin, hesitates to speak of Tpeis Jwoorases, by which he
understood ¢res substantias, and complains that he is
looked upon as a heretic in the East in consequence.
There is a remarkable saying of Athanasius which is
cupable of a wider application than he gave it: it runs

1 Eg. Ath. et Cyr. in Expos. orth. fid., iméoracis = mpdauwmoy épo-
odowov. In Epictetus, 1. 2. 7, 14, 28, it denotes individuality of cha-
racter, that which distinguishes one man from another.

2 In Ath. ad. Ant. 7. 25, %) 1d 6Aa Siowxodoa pios is distinguished
from duvoia Tév SAwy : 80 7. 75, 9 Tod GAov pius éri Tjv Koo poroiiay
wppnaev. For ¢ioes in Philo, see Leg. All. 3. 30 (i. 105).

3 Leontius of Byzantium says that both odoia and ¢iois = €l8os,
Pat. Grec. 1xxxvi. 1193.

¢ E.g. adv. Prax. 2 (E. T. ii. 337), where he makes the distinctions
within the economia of the Godhead to be gradu, forma, specie, with
a unity of substantia, status, potestas; cf. Bp. Kaye, in E. T. ii.
p- 107.
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imperfection that can miss its aim, with whom unhindered
movement may conceivably be perfect life.

I have spoken of these assumptions because, although
it would be difficult to over-estimate the importance of
the conceptions by which Greek thought lifted men from
the conception of God as & Being with human form and
human passions, to the lofty height on which they can
feel around them an awful and infinite Presence, the time
may have come when—in face of the large knowledge of
His ways which has come to us through both thought
and research—we may be destined to transcend the as-
sumptions of Greek speculation by new assumptions,
which will lead us at once to a diviner knowledge and
the sense of a diviner life.!

1 These Lectures are the history of a genesis: it would otherwise
have been interesting to show in how many points theories which have

been thought out in modern times revive theories of the remote past of
Christian antiquity.
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magician (ydns) and not pure in respect of Ta daiudvia—
he had intercourse with other divinities than those of
the mysteries, and practised magical rites.!

‘We learn something from the parody of the mysteries
in Lucian’s romance of the pseudo-prophet Alexander.
In it Alexander institutes a celebration of mysteries and
torchlights and sacred shows, which go on for three suc-
cessive days. On the first there is a proclamation of a
similar kind to that at Athens. “If any Atheist or
Christian or Epicurean has come as a spy upon the festi-
val, let him flee; let the initiation of those who believe
in the god go on successfully.” Then forthwith at the
very beginning a chasing away takes place. The prophet
himself sets the example, saying, ¢ Christians, away!”
and the whole crowd responds, ¢ Epicureans, away!”
Then the show begins—the birth of Apollo, the marriage
of Coronis, the coming of Asculapius, are represented;
the ceremonies proceed through several days in imitation
of the mysteries and in glorification of Alexander.?

The proclamation was thus intended to exclude notorious
sinners from the first or initial cecremonial.3 The rest was

1 Philostratus, Vita Apoll. 4. 18, p. 138, 3 Alex. 38.

8 Cf. Lobeck, Aglaoph. pp. 39 ff. and 89 ff. ; Welcker, Griech. Gi;t-
terl. ii. 530—532. “The first and most important condition reguired
of those who would enter the temple at Lindus is that they be pure in
heart and not conscious of any crime.”—Professor W. M. Ramsay in
Ency. Brit. s.v. “ Mysteries.” For purification before admission to the
worship of a temple, see, in C.I. 4. iii. Pt. i. 73. 74, instances of regu-
lation prescribed at the temple of Mén Tyrannus at Laurium in Attica,
e.g. pnbéva drxdluprov wpourdyew, various periods of purification being
specified.  Cf. Reinach, Traité d' Epigr. Grecque, p. 133, on the inscr.
of Andania in Messenia, B.c. 91; the mysteries of the Cabiri in Le Bas

and Foucart, Inscr. du Peloponnése, ii. § 5, p. 161; and Sauppe, die
Mysterieninschr. von Andunia.


















292 X, THE INFLUENCE OF THE MYSTERIES

of strong invective.! But, on the other hand, the majority
of them had the same aims as Christianity itself—the
aim of worshipping a pure God, the aim of living a pure
life, and the aim of cultivating the spirit of brotherhood.?
They were part of a great religious revival which distin-
guishes the age.?

B. TeE MYSTERIES AND THE CHURCH.

It was inevitable when a new group of associations
came to exist side by side with a large existing body
of associations, from which it was continually detaching
members, introducing them into its own midst with the
practices of their original societies impressed upon their
minds, that this new group should tend to assimilate,
with the assimilation of their members, some of the
elements of these existing groups.* This is what we

1 Clem. Alex. Protrep. 2 ; Hippol. 1, procem. Cf. Philo, de sacrif.
12 (ii. 260), 7 yap € kadd Tadr éoriv & poTas k. 7. A

2 They also had the same sanction—the fear of future punishments,
cf. Celsus in Orig. 8. 48. Origen does not controvert this statement,
but appeals to the greater moral effect of Christianity as an argument
for its truth. They possibly also communicated divine knowledge.
There is an inscription of Dionysiac artists at Nysa, of the time of the
Antonines, in honour of one who was 0:0)&6709 of the temples at
Pergamos, as Oavpactdy Beodoyov and év dropprjrwv piorpv. Bull.
de Corr. Hellén. 1885, p. 124, L 4; cf. Porphyry in Eusebius, Prep.
Ev. 5. 14.

8 This revival had many forms, cf. Harnack, Dogm. p. 101.

¢ Similar practices existed in the Church and in the new religions
which were growing up. Justin Martyr speaks of the way in which,
under the inspiration of demons, the supper had been imitated in the
Mithraic mysteries : mep xai év Tois Tob Milpa pvorploss mapédwxay
yivesbar pupnoduevor o wovnpoi Saipoves : Apol. 1. 66. Tertullian
points to the fact as an instance of the power of the devil (de pressc.












296 X. THE INFLUENCE OF THE MYSTERIES

(¢) The term uvemipeov is applied to baptism,! and with
it comes a whole series of technical terms unknown to
the Apostolic Church, but well known to the mysteries,
and explicable only through ideas and usages peculiar to
them. Thus we have words expressive either of the rite
or act of initiation, like winais,? TeAer),® Teleiwos,* puvora-
yoyia ;5 of the agent or minister, like uworaywyds ;8 of the
subject, like uvoraywyoiuevos,” ueuvnuévos, umbeis, or, with
reference to the unbaptized, auirros.8 In this terminology
we can more easily trace the influence of the mysteries
than of the New Testament.?

(ii.) The second point is the change of #me, which
involves a change of conception. (a) Instead of baptism
being given immediately upon conversion, it came to be
in all cases postponed by a long period of preparation,

baptism, i.e. enlightenment, are different, Strom. 2. 13. Early instances
of oppayls are collected in Gebhardt on 2 Clem. pp. 168, 169; cf. also
Cyr. Hier. Catech. 18. 33, p. 301.

1 Greg. Naz. Orat. 39, p. 632; Chrys. Hom. 85 in Joan. xix. 34;
Sozomen, ii. 8, 6.

2 Sozomen, i. 3. 5. 3 Dion. Areop. Eccles. Hierar. 3, p. 242.

4 Clem. Alex. Pwdag. 1. 6, p. 93; Athan. Cont. Ar. 3, p. 413C.;
Greg. Naz. Orat. 40, p. 648 ; Dion. Areop. Eccles. Hier. 3, 242,

& Chrys. Hom. 99, vol. v.; Theod. in Cantic. 1.

¢ Dion. Areop. Eccles. Hier. 1. 1; Mys. Theol. 1. 1.

7 Chrys. Hom. 1 in Act. p. 615; Hom. 21 ad popul. Antioch;
Sozomen, ii. 17. 9.

8 Sozomen,i. 3. 5; ii. 7. 8; iv. 20. 3; vi. 38. 15 ; vii 8.7, et passim.
These examples do not by any means exhaust or even adequately repre-
sent the obligations in the sphere of language, and of the ideas it at
once denotes and connotes, which the ecclesiastical theory and practice
of baptisin lies under to the mysteries; but they may help to indicate
the degree and nature of the obligation.

9 For the sphere of the influence of the mysteries on the language
and imagery of the New Testuwent, see 1 Cor. ii. 6 fI.; cf. Heb. vi 4.
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(4) In a later stage there is a mention of the holy
table as an altar, and of the offerings placed upon the
table of which the faithful partook, as mysteries.!

(a) The conception of the table as an altar is later
than the middle of the second century.? It is used in
the Apostolic Fathers of the Jewish altar. It is used
by Ignatius in a Christian sense, but always meta-
phorically.® It may be noted that though the Apostolic
Constitutions (Bk. ii.) speak of a 6vsia, they do not speak
of a Gvsiacripiov. This use of Gusiasmipiov is probably
not earlier than Eusebius.®

(8) The conception of the elements as uvoripa is even
later ;¢ but once established, it became permanent, like
the Latin term ‘ sacramentum.”

1 The earlier offerings were those of Irenmus, 4. 17. 5, where he
speaks of Christ ‘‘ suis discipulis dans consilium, primitias Deo offerre
ex suis creaturis;” and again the Church offers * primitias suorum
munerum in Novo Testamento ei qui alimenta nobis prestat.” The
table in the heathen temple was important; upon it were placed the
offerings : Th. Homolle in Bulletin de Corresp. Hellén. 1881, p. 118,
For the Eucharist itself as a mystery, cf. ¢pwSeardry TeAer), Chrys
de sacerdot. 3. 4, vol. i. 382. He argues for silence on the ground
that they are mysteries, de bapt. Christ. 4. ii. 375. Cf Greg. Naz
Orat. 44, p. 713 ; Conc. Laod. 7, Bruns, p. 74.

2 Found in Chrys. e.g. Hom. in Ep. ii. ad Corinth. v. c. 3, vol. x.
470: 7oadry 70 Ovotacripiov éxeivo povicaerar opayy.

3 Ad Ephes. 5; see Lightfoot's note. Cf. Trall. T; Philad. 4;
Mag. 7; Rom. 2.

4 Ap. Const. ii. 57, p. 88. But see for Guriasripiov in a highly
figurative sense, iii. 6, iv. 3.

5 H.E. x 4, 44.

¢ Isid. Pelus. Epist. 3. 340, p. 390, mposijAfe uiv T¢ ocerrp Ovowao-
ply Tov Oelwv pvompiwy peradnydpevos ; also 4. 181, p. 516, ra
Ocia p3) 8i8600ar pvoripia. Cf. Chrys. de comp. ad Demet. 1. 6, vol. i
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the participation of him who is initiated in the thearchic
mysteries. For though it be the common characteristie
of all the hierarchic acts to make the initiated partakers
of the divine light, yet this alone imparted to me the
vision through whose mystic light, as it were, I am
guided to the contemplation (¢éroyiav) of the other sacred
things.” The ritual is then described. The sacred bread
and the cup of blessing are placed upon the altar. ¢ Then
the sacred hierarch (‘epapxns) initiates the sacred prayer
and announces to all the holy peace: and after all have
saluted each other, the mystic recital of the sacred lists
is completed. The hierarch and the priests wash their
hands in water; he stands in the midst of the divine
altar, and around him stand the priests and the chosen
ministers. . The hierarch sings the praises of the divine
working and consecrates the most divine mysteries,
(éepovpryei Ta Bedrara), and by means of the symbols
which are sacredly set forth, he brings into open vision
the things of which he sings the praises. And when he
has shown the gifts of the divine working, he himself
comes into a sacred communion with them, and then
invites the rest. And having both partaken and given
to the others a share in the thearchic communion, he
ends with a sacred thanksgiving; and while the people
bend over what are divine symbols only, he himself,
always by the thearchic spirit, is led in a priestly man-
ner, in purity of his godlike frame of mind (év xuBupsrnre
7is Beoedois éEews), through blessed and spiritual contem-
plation, to the holy realities of the mysteries.””!

1 Dion. Arcop. Eccles. Hier. c. 3, par. 1, § 1, 2, pp. 187, 188,
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these elements appear, and also those in which they
assumed the strongest form. Such were the Valentinians,
of whom Tertullian expressly speaks in this connection.!
We read of Simon Magus that he taught that baptism
had so supreme an efficacy as to give by itself eternal
life to all who were baptized. The Aovrpdr {wis was
expanded to its full extent, and it was even thought that
to the water of baptism was added a fire which came
from heaven upon all who entered into it. Some even
introduced a second baptism.?

So also the Marcosians and some Valentinian schools
believed in a baptism that was an absolute sundering of
the baptized from the corruptible world and an emanci-
pation into a perfect and eternal life. Similarly, some
other schools added to the simple initiation rites of a less
noble and more sensuous order.?

It was but the old belief in the effect of the mysteries
thrown into a Christian form. So also another Gnostic
school is said to have not only treated the truths of
Christianity as sacred, but also to have felt about them
what the initiated were supposed to feel about the
mysteries—* I swear by Him who is above all, by the

1 Advr. Valent. 1.  Hippolytus (1, proem; 5. 23, 24) says the
heretics had mysteries which they disclosed to the initiated only after
long preparation, and with an oath not to divulge them: so the
Nuassenes, 5. 8, and the Perate, 5. 17 (ad fin.), whose mysteries
‘“are delivered in silence.” The Justinians had an oath of secrecy
before proceeding to behold “ what eye hath not seen” and *drinking
from the living water,” 5. 27,

? E.g. Marcus, in connection with initiation into the higher mysteries.
Hipp. 6. 41, and the Elkasaites as cleansing from gross sin, 9. 15.

3 Kus. ILE. iv. 7.












Lecrure XI.

THE INCORPORATION OF CHRISTIAN IDEAS,
AS MODIFIED BY GREEK, INTO
A BODY OF DOCTRINE.

TeE object which I have in view in this Lecture is
to show the transition by which, under the influence of
. contemporary Greek thought, the word Faith came to
- be transferred from simple trust in God to mean the
- acceptance of a series of propositions, and these propo-
sitions, propositions in abstract metaphysics.

The Greek words which designate belief or faith are
used in the Old Testament chiefly in the sense of trust,
and primarily trust in a person. They expressed con-
fidence in his goodness, his veracity, his uprightness.
They are as much moral as intellectual. They implied
an estimate of character. Their use in application to
God was not different from their use in application to
men. Abraham trusted God. The Israelites also trusted
God when they saw the Egyptians dead upon the sea-
shore. In the first instance there was just so much of
intellectual assent involved in belief, that to believe God
involved an assent to the proposition that God exists.
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that this belief as to the nature of God had been made
certain by a revelation. The purpose of the revelation
was salvation—regeneration and amendment of life. By
degrees stress came to be laid on this underlying elemeat.
The revelation had not only made some propositions cer-
tain which hitherto had been only speculative, it had also
added new propositions, assertions of its distinctive or
differentiating belief. But it is uncertain, except within
the narrowest limits, what those assertions were. There
are several phrases in the New Testament and in sub-
apostolic writings which read like references to some
elementary statements or rule.! But none of them con-
tain or express a recognized standard. Yet the standard
may be gathered partly from the formula of admission
into the Christian community, partly from the formule
in which praise was ascribed to God. The most impor-
tant of these, in view of its subsequent history, is the
former. DBut the formula is itself uncertain; it existed
at least in two main forms. There is evidence to show
that the injunction to baptize in the name of the three
Persons of the Trinity, which is found in the last chapter
of St. Matthew, was observed.? It is the formula in the
Teaching of the Apostles.® DBut there is also evidence,
side by side with this evidence as to the use of the

1 Eg. Rom. vi. 17, els 6v wapedsfyre Timov 8idayijs; 2 John, 9, év
Ty Sidaxy Tob Xpiorov; 2 Tim. i 13, dmorimwoty éxe tyiawdvruwy
Adywv Gv map épod 7xovoas; 1 Tim. vi. 12, duoAdynoas mjv xadiyy
oporoylav; Jude 3, 5 draf wapadofeioca Tols dyiots wigris. Polycrates,

ap. Eus. H. E. 5. 24, 6 kavov 7i)s miorews: see passages collected in
Gebhardt and Harnack’s Patres Apost. Bd. i. th. 2 (Barnabas), p. 133.

2 Cf. Schmid, Dogmeng. p. 14, Das Taufsymbol.

3e. 7.4,
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‘transformation of the idea of belief, and to take as its
intellectual basis only the simple statements of the primi-
tive creed interpreted by the New Testament. But the
conflict of speculations which had compelled the middle
party in the Christian churches to adopt a standard
of belief and a limitation of the sources from which the
‘belief might be interpreted, had also had the effect of
bringing into the Church the philosophical temper.! In
the creed of the end of the second century, the age of
Tertullian, there are already philosophical ideas—the
creation of the world out of nothing, the Word, the
relation of the Creator to the world, of the Word or
Son to the Father, and of both to men. The Creed,
as given in the treatise against Praxeas, is equally
elaborate.? With that Creed—traditional as he believed
it to be—Tertullian himself was satisfied. He depre-
cates the ¢ curiositas’” of the brethren no less than
the ¢scrupulositas” of the heretics. He denies the
applicability of the text, Seek and ye shall find,” to
research into the content of Christian doctrine: it relates
only to the traditional teaching: when a man has found
that, he has all that he needs: further ‘seeking” is
incompatible with having found. In other words, as
among modern Ultramontanes, faith must rest not on
search but on tradition (authority).® The absolute free-
dom of speculation was checked, but the tendency to
speculate remained, and it had in the ‘“rule of faith”
a vantage-ground within the Church. There grew up

1 Tertullian, though in his treatise de presc. her. he abandons argu-
ment with the Gnostics, yet in his adr. Mare. 1. 22, relaxes that line
of arzument, and enters into formal discussion.

3¢ 2 8 Tert. de prascr. har. cc. 8, 18.
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Lxcorore XTI,

THE TRANSFORMATION OF THE BASIS OF
CHRISTIAN UNION: DOCTRINE IN THE
PLACE OF CONDUCT.

I sroxs in the last Lecture of the gradual formation
under Greek influence of & body of doctrine. I propose
to speak in the present Lecture of that enormous change
in the Christian communities by which an assent to that
body of doctrine became the basis of union.. I shall
have to speak less of the direct influence of Greeoe than
in previous Lectures: but it is necessary to show not
only the separate causes and the separate effects, but
also their general sum in the changed basis of Christian
communion.

There is no adequate evidence that, in the first age of
Christianity, association was other than voluntary. It
was profoundly individual. It assumed for the first time
in human history the infinite worth of the individual
soul. The ground of that individual worth was a divine
sonship. And the sons of God were brethren. They
were drawn together by the constraining force of love.
But the clustering together under that constraining
force was not necessarily the formation of an association.
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complete picture of a Christian community is that of the
“Two Ways.” There are fragments elsewhere. From
the Acts of the Apostles and the canonical Epistles, and
the extra-canonical writings of the sub-apostolic age, it
is possible to put together a mosaic.

But in the ¢ Two Ways” we have a primitive manual
of Christian teaching, and the teaching is wholly moral.
It professes to be a short exposition (didaxn) of the two
commandments of love to God and love to one’s neigh-
bour. The exposition is partly a quotation from and
partly an expansion of the Sermon on the Mount. ¢Bless
those that curse you, and pray for your enemies.” If
any one give thee a blow on the one cheek, turn to him
the other also.” ¢Give to every one that asketh thee,
and ask not back.” ¢Thou shalt not be double-minded
nor double-tongued.” ¢ Thou shalt not be covetous nor
grasping.” ¢ Thou shalt not be angry nor envious.”
“Thou shalt not be lustful nor filthy-tongued.” ¢ But
thou shalt be meck and long-suffering and quiet and
guileless and considerate.”! The ideal was not merely
moral, but it was also that of an internal morality, of a
new heart, of a change of character.

The book which is probably nearest in date, and which
is certainly most alike in character to this simple manual,
is the first book of the collection of documents known as
the Apostolical Constitutions. It pictures the aim of the
Christian life as being to please God by obeying 1lis will
and keeping Iis commandments. ¢ Take heed, O sons
of God, to do everything in obedience to God, and to
become well-pleasing in all things to the Lord our God.”2

v Didaclé, ce. 1—3. 2 Apost. Const. p. 1. 15—17.
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ception that the ideal society which they were endea-
vouring to realize would be actually realized on earth.
The Son of Man would come again, and the regenerated
would die no more. The kingdoms of this world would
become the kingdom of the Messiah. The lust and hate,
the strife and conflict, the iniquity and vice, which
dominated in current society, would be cast out for ever;
and over the new earth there would be the arching
spheres of a new heaven, into which the saints, like the
angels, might ascend. But as the generations passed,
and all things continued as they had been, and the sign
of the Son of Man sent no premonitory ray from the
far-off heaven, this hope of a new earth, without changing
its force, began to change its form. It was no longer
conoeived as sudden, but as gradual. The nations of the
world were to be brought one by one into the vast com-
munion. There grew up the magnificent conception of
a universal assembly, a xafoluy éxxAnoia,! There would
be a universal religion and a universal society, and not
until then would the end come : it would be a transformed
and holy world.

The first point which I will ask you to note is, that
this very transformation of the idea of a particular reli-
gion into that of a universal religion—this conception of
an all-embracing human society, naturally, if uncon-
sciously, carried with it a relaxation of the bonds of
discipline. The very earnestness which led men to
preach the Gospel and to hasten the Kingdom, led them

! Weingarten, Zeittafeln, p. 12. See also Lightfoot, Iynatius, vol. ii.
pp. 310—312.
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Lectures are ended, the study of the subject has only
begun. I have ventured as a pioneer into comparatively
unexplored ground: I feel that I shall no doubt be found
to have made the mistakes of a pioneer; but I feel also
the certainty of a pioneer—who after wandering by
devious paths through the forest and the morass, looks
out from the height which he has reached upon the fair
landscape—and speaking as one who has so stood and so
looked, I am sure that you will find the country to be in
the main what I have described it to be, and that you
will find also that it is but the entrance to a still fairer
landscape beyond. For though you may believe that I
am but a dreamer of dreams, I seem to see, though it be
on the far horizon—the horizon beyond the fields which
either we or our children will tread—a Christianity
which is not new but old, which is Bot old but new, a
Christianity in which the moral and spiritual elements
will again hold their place, in which men will be bound
together by the bond of mutual service, which is the bond
of the sons of God, a Christianity which will actually
realize the brotherhood of men, the ideal of its first
communities,

2 A
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of creation, 195,196 ; of transcendenoce,
254, 2565; genesis of the Logos, 268.
Bishops, and the “rule of faith,” 317,
818; speculative interpretation by con-
sensus, 326, 327; results, 327 ff.

Canon of N.T., development of the idea,
819—321.

Catholic Church, its genesis, 11, 132; put
an end to “ prophesying,” 107; a fusion
of Christianity and Greek philosophy,
125; unconsciously Hellenized, 132—
135; as a “corpus permiztum,” 164.

Celsus, his and Porphyry’s polemic against
Christian allegorism, 80; on relation of
Christianity and philosophy, 127, 128,
cf. 11 init.

Christianity, primitive: the New Law,
158—162; its ethical idea of God, 224,
225 ; its theological basis, 238, 239,
251, 252.

Church, its early character, 835; holiness,
335—337; hope, 337, 338.

Clement of Alexandria, his allegorism,
70; appeal to hieroglyphies, 71; and
N. T. allegories, 76 : on Christianity
and philosopby, 127 : on the Conserva-
tives, 130, 131.

Clementines, the: their Old Testament
criticism, 71; God just and good, 229,
230.

Consecration of the elements : the formula
secret, 302, n. 6.

Conservatism : Clement and Tertullian on
it, 130, 131; in Ebionites and Elcha-
saites, 252, 337; often not recognized
as such (cf. Ebionites), e.g. in Origen,
323; the simpler sort, 324; Paul of
Samosata, 327, cf. 345, 346; in Pari-
tanism, 347, 348; Monachism, 348,
349.

Creed, the, 313 ff: its germs, 313, 814;
the baptismal formula, 314, 315; be-
comes a test, 315 ; expanded, 315, 316 ;
by ““Apostolic teaching,” 316, 317 ; the
“Apostles’ Creed ” of the Bishops (wapa-
doaig ixxAnoiasrien), 317—319.

Cyprian characterized, 8.

Diwenions, 243, especially n. 2,

INDEX.

Definition among the Greeks, 118; infla-
ence on Catholic Church, 135, 830, 331.
Development not arrested, 332, 851, 852.

Dialectic, Greek, 118 fin.

Didaché, the: the “Two Ways” empha-
sizes conduct, 160, 161, 385, 386; and
the idea of wages, 225 : its simple theo-
logy, 251, 252; Baptism, 294, 295, cf.
816; the Lord’s Supper, 800, 801 ; in-
tercommunion based on moral test, 843,
844.

Dio Chrysostom characterised, 6 ; on
“ askesis,” 150.

Dionysius Areopagites sums up the influ-
ence of the “ mysteries,” 808, 304.

Diucipline, early Christian, 162 ff: in
Apost. Const. Bk. ii. 162, 168; its
Puritan ideal, 163; later “corpus per-
miztum” idea, 164.

Dogma (86ypua), its original sense, 119,
120; later Dogmatism, 121—128; the
age of Dogmatism, 280.

Dualism and Baptism, 19; and Stoicism,
tb.; its basis, 175; Platonic, 177; vari-
ously expressed, 178 —180 ; later modi-
fied, 181 ; in Christian theories of crea-
tion, 194, 195; transition in Tatian,
195.

Ebionites become * heretics,” 182; as
Conservatives, 252, n. 3.

Education, Greek, 26 ff. : its forms literarr,
27 ; wmainly Grammar and Rbhetoric,
28 ff. ; the poets its main study, 30;
also a littérateur philosophy, 32 f.;
spite of protest, 34; its extent, 351,

Epictetus characterized, 6 ; as moral re-
former, 142 ff.; his attitude, 143, 144;
quoted, 144—147; on “‘askesis,” 149;
his two planes of ethics, 152: *follow
Nature,” 152—155; “follow God,”
155—158.

Rssentia : its bad Latinity a source of dis-
use, 277, especially n. 3,

Ethics, Greek, 139 fI.

Average morality, 139; philosophic
ethics, 140 ; moral reformation in first
centuries A.p., 140, 141; in religions
guilds and philosophy, 141 ; its relation
to Logic and Literature, 142, 143; in
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